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Hof: Luther's Exegetical Principle of the Analogy of Faith

Luther's Exegetical Principle of the
Analogy of Faith
OnoHoF

I
t was dear to Martin Luther that what
was at issue in his discussion with his
opponents, with Rome on the one hand
and with the enthusiasts on the other, was
not so much the question of principle regarding the importance and relevance of
the Bible-in whatever way and however
qualifiedly its authority was on all sides
theoretically acknowledged and practically
brought to bear in conuovcrsy through
argumentation by means of Bible passages
- as rather the question conc:eming the
correct interpretation of the Holy Scripture.1 For this reason he was concerned

I

1 WA 2, 18, 18 (Proceedia,p at Augsburg,
1518): But one thins of which I do Dot want
you to be unaware is that I sought Dorhins iD
this beariq except the genuine meaains of
Scripture. - 18, 652, 26 (OD the Bondase of
the Will, 1525) : If you look m Scripture, both
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to establish clearly the principles and
aiteria for correct understanding of Scripture; and he did this in such a way
that he offered a series of exegetical rules,
partly of a more formal, pardy of a more
material sort ( although one can speak like
this only through an anticiparory abstraction, since everything hangs together in the
closest possible way). Formal criteria of
correct Scripture understanding are for instance the propositions: the Holy Scripture
interprets itself; 2 it is itself subject as
well as object of exegesis, and an interpretation of the Scripture is correct only
in that measure in which it obediently
follows the Scripture's self-interpretation;
every individual passage must be understoad from the told script,wd, from the entirety of Saiprure, and dare not contradict

sides lay claim to it. Furthermore, our dispute
is not merely concerning Scripture (which is
somewhat deficient in clarity at present), but
concerning the meaning of Scripture. -TR 2,
2136 (Tableralk, 1531): Since both we and the
;.,, alike
enthusiasts
use make
of the Word of God
and each side glories in its own interprcutioo,
it can seem highly doubtful whence they ought
to derive their certainty.
2 7, 97, 23 (Defense of all the Articles,
1520) : The Scripture is by itself utterly certain,
without difliculq,, and plain; it is its own interpreter; and it rests, judses, and illuminates r:verythias- -10 III, 238, 10 (Sermon on St. James,
1522). Thus the Scripture is its own light.
And that is a fine thing Scripture
when theexpounds itself. - 14, 556, 26 (The Deuteronomy
of Moses with Notes, 1525): That is the nature
of Scripture u a whole: It interpret
wants to
by a comparison of passages from all partsdirection.
under its
and to be undentoad
own
•
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this and dare not be played off against it; 1
the dark passages must be explained by
means of the dear ones and thus Saipture
be interpreted by means of Saiprure.•
Concerning the substantive viewpoints
which the Bible suggests for its interpretation we shall have something to say in
our sixth section.
We shall be led directly thither by the
discussion of the exegetical principle of
Luther which is stated in the tide and at
first appears to be of a form:il character but
which proves itself to be a material principle of great imporr:ioce. It re:ids: all correct interpretation of Holy Scripture stands

243

under the rule of the analogy of faith, it
must be in conformity with (the) faith.6
The expression is taken from the passage
in Rom. 12:7 (according to another division, v. 6) : "Having gifts that differ according to the grace given to us, let us use
them: if prophecy, in proportion to our
faith"; in the Greek text:xeocp11ulav
£tu
[sc. lxovt£~]. xa'ta -ri)v clvaAoytav 'ff5
:n:tauc.o;; the Vulgate: sw• p,of1h•1itlm
( SC. haba11111s}, SIJC#nthm r111ion11m f,tln.

The most pregnant and rich expositions of
the me:ining of this principle and of its
significance are therefore also to be found
in the sermons of Luther on the pericope
Rom.12:31 f., resp. 7 ff.8 But the formula
is to be found frequently elsewhere in
Luther as welL Our investigation is limited by theme and in regard to sources
essentially to the expositions of Luther that
deal explicidy with the phrase 11nlllogu,
f,tln and to that extent offers only a selection out of a large coherent whole. Nevertheless, the individual point cannot be discussed without continually viewing the
whole and also placing it directly before
our eyes. Indeed, it will be shown that in
truth Luther saw the "whole" in that "individual point."

3 2, 361, 16 (The Leipzig Debate, 1519):
That is no way lO understand or inicrpret the
Divine Scriptures successfully, when diverse
srarements are plucked from diverse passages
with no rational connection in logic or analogr,
rather that is the most notorious rule for goiq
astray in Holy Writ. Therefore, if • theologian
docs not want lO go astray, he must put the entire Scripture before bis eyes, set contrary thinas
in contrast, and with the tw0 cherubim, so a,
speak, facing squarely against each other, find
the common ground of their diversity in the
midst of the mercy seat.-17 I, 374, 33 (Sermon, 1525) : This word "Malec ere. •• .'' [Luke
16:9] is not goiq lO abolish and overthrow the
entire Scripture. -26, 89, 2 (Lectures on 1
Timothy, 1528) : Individual staicments in Scripture must not militate against the ,general sense
II
of Scripture.-Cf. also 2,425, 13 (Resolutions
Under
the
term
"prophecy''
in the Roon the Leipzig Debate, 1519); 18, 672, 23 (On
the Bondage of the Will, 1525); 39 II, 219, 9 mans passage Luther is of cow:se thioking
(Disputation, 1543).
II Aa:ordiagly, this principle WU formuJ&led
• 7, 639, 7 (On the Super-Christian, etc.
Book of Goat Emscr, 1521): When they [the by Luther himlelf and not first laru on, u H.
Strtthrn•nn dirml (Thnlo1isdJ• BJ.lur, 1941,
fathers] espound a passase of Scripture, their
they own
do thought
or word (for whue CoL 296, note 2).
so not by
they do this, u often happens, there tber com• We are clealiq hae with the follcnriq
monly go astray),
rather but
they bring 1D it senDOns: 17 II, 38--40 (Lenten Posdls. 1525);
another passqe that is dearer and thus illumi- 34 I, 104-107 (1531); 41, 510/11 (1536);
nate and espound Scripture with Scripture. 45, 2--4 (1537); 49, 681-685 (1545). Pu,
also 8, 237, 3 (The 36th [37th] Psalm of ages f10m these sermons are dted onlJ aa:ozdDavid, 1521); 10 I, 1, 582, 9 (Church Posdls, iag 10 their locadoli in the Wei.mu Edidon; in
1522); 10 m, 238, 6 (Sermon on St. Jama, the cue of all other dtadons also the wridq en
1522); 23,225, 1 (Tbat'I'bese Words of Cum, sermon, etc., from which the, are taken, as well
u the ,ear, is indic■ted. •••
1527); TB. 1,379 (Tabletalk, 1532).

a.
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also of the announcement of future events;

but primarily he understands by it (with
appeal to 1 Cor. 14: 5) the interpret:ition
of Scripture.' If the exegetical working
with the Bible is identified as prophecy,
then this points not only to the high value
of such work but also to the difficulty of
this very responsible task. It can easily
happen that in the act of interpretation the
Scripture is arbitrarily given a new meaning, and its content and sense are distorted.8
Therefore one cannot simply believe all interpreters, not even when they cite the Bible's words and make the claim to understand them correctly; and the hearer dare
not be satisfied with the mere quotation of
"Scripture" and with getting it in "interpreted" form. Rather in every instance the
decisive question must be asked, whether
the teaching is actually in accordance with
Scripture and whether the interpretation of
Scripture is correa.0 It is correct only
then when it occurs s•e11ntl#m analogiam
fuln. That is the kind of Scriptural interpretation at which all interprerers must
• 10
&IID,

Luther has various renderings at band
for traDSlating and explaining the expresT 17 II, :S9, 26: The inrerpmias of Scripcure, that is the noblest, highest, and greatest
gift of propbeq,. - :S4 I, 104, 16: Pn>P.hesyins
does aot mean [to speak] prophets
a the once
sis-sermon,
did of fucure thinp but to interpret
the Prophea, the Psalms, a we havehere
clone
in Wittenberg; we are pfOP.hea.
8 41, 510, :S6: One can make a wuea DOR
of ir.
• 17 I, 55, :SO (Sermon. 1525): One must
not ay: He adduce1 Scriphlre, therefore it is
mrrea. You must see whether
adducesbe
it
iiahdy.-Cf. also :S4 I, 105, 11; 41, 511, 20;
45, :S, 7.
10 41, 510, 29: Let all inrerpreren strive for
di.is, that their prophecy asiee with faith. If it
does nor. it is not prophecy.

sion analogia fitlei. When be simply translates, he says: The interpretation of Scripture or doctrine must be similar to,11 or
in accordance with, the faith,12 it must
harmonize with the faith,13 it must be in
agreement with it,14 it must be subject to
it and be judged and directed according
to it,111 must submit to it.111 When Luther
expresses himself more generally, he says
that (the) faith is or should and must be:
goof, measure, and rule; 17 yardstick and
scale; 18 angle iron; 19 tribunal; 20 lord,
master, and judge of all docuine and Biblical interpretation; 21 Lord and God over
all teachcrs.22 From all these expressions
and circumlocutions it becomes clear that
with the principle of the analogy of faith
in Luther's sense there is given a supreme
criterion for all exegesis and theology and
the firm limit set to all arbitrariness.
11 14, 424, 10 (Genesis-sermon, 1524); 17
II, :58, 24; 41,511, 22; 45, 2, 28; 49, 682, 7.
12 17 II, :S9, :S; :SO III, :575, 16 (Commencaey on the .Alleged Imperial Edict, 15:Sl).
11 14, 424, 25 (Genesis-sermon, 1524); 17
II, :S9, 6; 29, :576, 12 (Sermon, 1529); :S4 I,
105, 6; 41, 268, 26 (Sermon, 15:55); 41, 510,
:SO; 45, :S, 9; 49, 682, 8.
H :S4 I, 106, 8. To be in keeping (z•lnD•nJ
with the faith: 49, 682, 8. To agree (eoru,,rtin)
with the faith: 26, 75, :58 (Lecture on 1 Tim.,
1528); :S4 I, 105, 12; 49, 682, 8. To accord
(eo,,H1'ir•J with the faith:
(Gene14, 424, 26
1524); :S4 I, 106, 4; 4:S, 228, :S7
(Lectures on Genesis, 15:55-45); 49, 68:S, 1.
11 17 II, 40, 2.
11 49, 684, 8.
1T II, 40, 2; 41, 510, 35; 45, 2, 32; 49,
685, 4.
18 49, 685, 1.
11 49, 684, 1.
IO 45, :S, 21.
21 17 II, 40, 1; 49, 68:S, 25; 684, 1 and 25.
H 17 II, 40, 7.
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III
But what is now meant with the "faith,"
which is supposed to be the teacher and
supreme master and judge in the interpretation of Holy Scripture? Some sentences
in Luther's development of our theme
sound as though he is here thinking primarily or indeed exclusively of faithdulity,
in the
subjective sense, the personal posture of
faith, respectively the act of faith on the
part of the interpreter (/ides
cretlitur),
He says that the interpreter must have
faith and must do his work JN'flimt1 fide," 3
and he denies to those who do not have
faith the ability to interpret Scripture.2 '
This corresponds to the many other passages in which Luther says that personal
faith and illumination through the Holy
Spirit are necessary for the correct understanding and interpretation of Holy Saipture.
But the enthusiasts also appealed to
their posture of faith and possession of the
Spirit. And it is very significant that when
Luther is setting forth and inculcating the
principle of the analogy of faith, he sets it
up specifically and expressly to ward off
those who want to justify their exegetical
dreams and fancies,211 with which they dis-

'l""

fore

2s 17 II, 40, 3: Nodce therefore whom Paul
regards u "doaon" in the Holy Scripture,
namely, all who have faith, and no one else. saaying
45, 2, 23: Let those who are called m expound
Scripture ••• direct their tbousht toward doing
this with utmost faith.
21 34 I, 106, 13: They do not have the analOff of faith; they do not even have faith. Thei:eit is impossible for them m be able m inrerpret Scripture, no maner wbo they may be.
211 34 I, 107, 5: But if they have a dream,
they ay: I have the Spirit,• vision.-45, 2, 35:
U • suildq, lovely tbousht occun 10 one, that
is what carcba my fancy, indeecl it is aupermajesdc.

https://scholar.csl.edu/ctm/vol38/iss1/28

tort the Scripture, by the appeal to their
possession of the Spirit and to the "inspiration of the Holy Spirit." n Such an appeal
to the Spirit counts for nothing.27 All
heresy begins in this way.28 No personal
Christian faith in and of itself, to say
nothing of some arbitrary subjective aeis secure against the danger of making a waxen nose out of Scripture. Thus
no subjective insight of faith dare lift itself
above the Scripture; it must be called to
subordination under the Word.29 This
points to the faa that the analogy of faith
has to be thought of as an objective court
20 30 III, 374, 19 (Commentary on the Alleged Imperial Edict, 1531): [The pope] wants
to be the judge and masrer over all other teachers, and also that he alone be heard above the

Gospels and Holy Scriptures. That is why this
edict has been boastfully procla.imins the inspiration of the Holy Spirit and the new "gospels"
with which they have refuted our ainfession. 34 I, 105, 7: Enthusiasts take the Scripture and
make it refer to what they are doing and bout
of the Holy Spirit.-41,
510,
31: Pighdq and
rabble
speaking against this are
and enthusiua, who boasted of themselves that
they were filled with God.-49, 681, 30: That
has at all dmes been the devil, in the church
especially, that everyoneorgan
wana to be the
of sight, have the Spirit, and be prophecy and
prophet. • • • Therefore each one seeks and
aims to be reacher. That is the grearest
the misforchurch with reprd 10 the underrune in
standing of Scripture.
2T 34 I, 107, 2: Whoever is Npposed 1D let
forth Scripture, let him direct his thought
the
tDWard
on
side of faith; let him not go farther; let him not ay that the Holy Spirit has
spoken ro him, that He has appeared 10 him,
that he has seen Him; that aiuna for notbiq.
28 45, 3, 5: That is bow all
heresies
have
arisen; they have beaudful insist
thoughts, and
OD being called prophecy.
21 27, 44, 8 (Sermon, 1528): Paith abould
g10uad itself on God's Word,
contrariwise
not
the Word of Goel on faith. The Word of Goel
is not 10 be aliered acmrdingfaith
10 the
of this
one or that one.

the sect
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of appeals (lnsl11U), to which the personal
faith is referred and according to which
it norms itself in its understanding of
Saipture.
IV
On the other hand Luther also knows
of "faith" as an objective quantity (fitles
r:rffUlllr), with which all Biblical interpretation and doctrine must be in accord. It is the received doctrine of the
church, which as "the genuine cabbala"
offers the key to the understanding of Holy
Saiprure.80 In the sermons of Luther that
are being treated here the reference to this
"faith" appears in this form, that Luther's
hearers, who are supposed to test the Biblical interpretation offered to them at the
hand of the analogy of faith, are concretely
directed by him to ask whether the explanation of Saiprure and doctrine that
has been presented to them is in agreement
with the creed of the church, with the confession of faith, with the citechism.11 Else-

'l'"'•

where he refers to the "articles of faith,"
in other words more or less to what we are
accustomed to call the confession or confessions of the church, as that whereby one
can know and test whether an interpretation of Saiprure is correct. They are drawn
from Saiprure and offer a brief compilation and summary of the Holy Saipture.32
As such formulations of the central content
of the Bible, the articles of faith have a
determinative significance for the interpretation of Scripture: They serve the correct understanding of the individual pas·
sage from the point of view of the Iola
scrip1ur11; they can even, according to Luther, under certain circumsmnccs compel
one to interpret a passage otherwise than
the literal wording would at first suggcst.33

the bread is the body of Christ. These articles
have stood against the Arians and others, and
have endured. • • • Thus the faith should be
a pictuie according
which
to
the teaching should
gauge and conform itself.
32 41, 275, 29 (Sermon, 1535): The prayer
ao TB. 1, 1207 (Tableulk, 1531/36): Paith or confession [viz., the creed} was not made or
is the key to Sacn:d Scripmie and the true cab- devised by us, and not by the previous Fathen
honey
as atogether
bee draws the
bala, namely, the faith which bu been handed either; rather
and which we have received.
out of various gay and lovely flowers, so too this
dawn
symbol [has been drawn} from the books of the
a1 41, 510, 37: Which faith? Ask the cbildiea. "I believe e1e." There must be a,ireement dear prophets and apostles. that is, from the eowith baptism, the sacrament. absolution; with tiie Holy Scripmre, and in a fine waybriefly
the doctrine. 511, 29: You, layman, look at the summarized for the childien and simple Chriss,mbol, at the Lord's Prayer. 33: Thia means tians. - 47,541, 34 (Sermons 011 Matr. 18--24,
to put &he
teachiap and ideu over apimt the 1537-40): ••. in the Symbols ••• which aie
carecbiam,
and this will make you a judsepn,pbesy
., drawn from the Bible and set forth in a brief
that you aie
able
to
and to 1WDJD1.ry, what otherwise is copiously comprised
yourself
pzopbeu.
iudse all
37: The cau:cbism alone is in the Holy Scripmie.
a 11, 436, 21 (The Adoration of the Sacraeaouah for 111 to oppose false prophecies etc. 49, 682, 21: Ccnaioly one must bow that we ment. 1523) : One should permit every single
have been baptized iD the mme ofword
the Patber,
to 1ta11d in its m.mral meaains and DOt
etc. Libwise one must believe in the Pather, ~baadon this wiless faith compels ir. - 14, 97 •
Son, and Holy Spirir. I believe the forpftllell 21 (Gellesi1-Sermo111 1523): We shall acay with
of lim. the catholic church, the resurrection of the simple uoden111ndiag. l11 fact that is what
the dead. the life everlastins. Teach this well. must be done by all who want to occupy them•
If anythias contrary is tauabt. hold it apimt sel'ftl with the Scripmies, mmely, that they staJ
him, etc. 685, 10: Thia is DO wum DOie: I have with the simple uodersta11dins
artiwiless mme
been bapized, I believe iD the Pather. Likewise cle of faith compels otbenrise. -17 II, 76, 32
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This doesmean,
not however, that the
church's dogma should be set as the supreme norm over the understanding of
Scripture and th:it the analogy of faith
should be understood as agreement with
the tradition, as is still the case today in

247

the Roman Catholic Church." Such a view
Luther opposed in every form when be
says: For the interprctatioo of Scripture
and doetrine one needs wise and understanding persons who know about the
analogy of faith and who are able to handle
this principle when testing and judging
[interpretation and doarine]; this gift,
however, the papists lack precisely because
rhey "do nor have the Word, but their
traditions." 35 From this it follows that the

(Lc:ntcn Postil, 1525) : [in the Exposition of
Man. 8:10 Luther wants toJ stay with the Lord's
words as they mad and not abandon them. And
this, in the first place, because it is not contrary
any article of faith that this faith of the cen•
to
turion had no match either in the apostles or
in the mother of God. Now where Christ's
Amons the principles of Biblical inter• Pope
words do not plainly contradict any anicle of pretation established by
Lc:o XIII, in the
faith, one should let them have their literal encyclical ProwiJ•• 11tis1i ,u Dnu of NOY. 18,
force. - 18, 147, 23 (Against the Heavenly 1893, there is included also the followins: "As
Prophets, 1525): Where the HolJ Scripture for the rest, the analoSY of faith is to be folestablishes something for believing, there one lowed; and the Catholic doctrine, u recciftd
should not veer from the words III they read, from the authority of the Church, is to be emnor from the sequence as it stands, unless an ployed u the highest norm" (S111wi1si•i Do•i•i
p,o,,;,/nli. P•/JM XIII
express
article
of faith compels one to interpret nostri C..Onis,/;,,;,.,.
Preiburs i.
or to arrange the words differently; otherwise l!/,i11o/a B,,'7,liu., S•rills
what would become of the Bible? Cf. also 180, Br. [Herder}, o. ]., p. 125) . This is confirmed
17.-18, 700, 31 (On the Bondage of the Will, by Pius XII in his encyclical D;,,;,,o lfl/lal•
1525): Rather let this be our conviction: That Spirit• of Sepr. 30, 1943, where we read: "Moreno "implication" or "figure" may be allowed in over the interpreters of Holy Writ, mindful that
any pass:age of Scripture unless the context of what is at stake is the divinely inspired Word,
whose
suanfianship and interpretation bas bem
the words and the absurdity of their apparent
violating
article
sense, 111
an
of faith, should entrusted to the Church by God Himself, are
to give DO less attention to the explanations and
demand it. - 23, 93, 25 (That These Wordsdeclarations
of the Church's mqisrerium. and
of Christ, 1527) : Anyone who ventures to in• likewise to the exposition furnished
holyby the
terpret words in the Scriptures any other
way and
fathers,
also to the 'analoSY of faith' u Lc:o
than u they read, is under obligation to prove XIII most wisely observed in the encyclical lener
this from the tcxt o f the very same passage or Pro,,;,/• nlissi••s
D•IIJ''
(lf,1;1 lf,OslolkM S.Jis,
by an anide of faith. Cf. also 26,7,331, 24; 403, Vol. XXXV, No. 10, p. 310).
44
7 (Confession Concerning Christ's
:Ill 31 II, 178, 23 (l.c:ctures on Isaiah, 1527
Supper, 1528).-30 III, 122, 10 (M■rburs
Colloquy, 1529; Report of Hedio): It is of the to 1530): The, are wise who know the analoSY
and rule of faith. Those who with keen juds•
essence of faith (,,,,,,,,,,. ft,l•i) that the proper
ment rest and distinsuish
haveteachinp
underthing for us is not to furnish glosses
for the
srandins
if with reverence they test all thinp
Word of our dear God unless an absurdity
accordinscon•
to the analogy of faith. The
impious
trary to the faith or to the articles of faithlack
time
these gifts, theJ have neither knowJedse
compels it. -At the
of the Diet of Augs- nor faith, but continually keep snorins a-1 in
burs Luther repeatedly userted with pride that their own securitJ. Such are the Jews and espethe opponents themselves had been oblisecf to cially the papists w~ in their securitJ bout
confess that
doctrine
the
of the relormen, to solely of their own church in opposition to the
which they had testified at Aupburs, was "not whole of Scripmre and to the principle of faith
opposed ID any article of faith nor opposed to and love ••• and wben they are Soin& to be
the Holy Scripture": 30 m, 280, 17 (\Vamins most wise, tbeJ will be most impious; thus, jusc
to His Dear Germans, 1531); 31 I, 394, 11
when tbeJ want to be most incclliscnr. then tbeJ
(The 111th Psalm,358,
1530); 32,
6 (Mid• are most stupid; because theJ do DOt haft the
Word, but their own uaditioDL
'ftek Sermons on Mau. 5-7, 1530-32).

a,

f""''"'

26;
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principle of interpreting the Scripture in
accordance with the Credo of the church
and the articles of faith dare nor be understood in the traditionalist sense, and that
Luther does nor think of identifying the
rule and analogy of faith with the traditions of the church and of placing them
over the word of Scripture. The fact is
that the articles of faith which one makes
use of in connection with exegesis and
which should lead to the correct understanding of Scripture must themselves be
gained from and grounded in Scripture
alone; 111 that the church with its entire
system of doarioe remains subordinate to
the word of Scripture; that all doctrine
must be established by the Bible's dear
word and tested by mea~s of the word of
Saiprure.87 In the relational, dynamic visa-vis and constantly new encounter of Biblical word and anicles of faith the selfinrerpreration of Scripture takes place.
ae 10 I, 1, 564, 10 (Church Postils, 1522):
\Vhac the esrablish
Divine Scripture does one
need DOC be regarded u an anicle of faith. 50, 206, 26 (Smalcald Anides, 1537/38): This
meam chat the Ward of Goel shall esrablish
anic1ea of faith and no one else, even
DOC
an
aqeL
87 7, 317, 5 (Defense
lb:plaaadoa
and
of all
the Anides, 1521): Por chis reasonrun
the
aecessicy
to
Bible with the writings
compels us to
of all 1aehen and there gain our judgment and
decision, for ic alone is the true Lord and Murer
on
- 18,
over all wriaap and ceachiagsearth.
Boadqe of the Will, 1525):
656, 25 (On
tbe anides to which Chrisdaas hold should
All
be such u are unerly
themselves,
cenaia to
and
also supponed over qaimc omen bJ such plain
and clear Scriptures u to nop all their mouths,
10 diac rhey cm ay aochiaa in mauadiaioa. 40 I. 120, 4 (Lecaua on Galadaas, 1531):
Paul simply ua the whole buaclle- himself,
■a aoael f.rom heaven, ceachen
and
on earth,
cxhei- muen wh■rever-and
chem
all to S■aed Scripmce. • . . This [queen] eYelJ•
one lllUIC obe, ■ad be subjea to her.

V
We come to what is decisively important
as we direct our attention to how Luther
in his expositions of the question of the
analogy of faith defines the content of the
articles of faith, wid1 which all interpremtion must agree. For him it is fundamentally a question of one article, in fact
uniquely /.ho article of faith. lo the sermons with which we are dealing we repeatedly encounter statements that are introduced with the formula "the faith says"
and which are d1en always followed by the
same assertion: that we do not get ro
heaven through our own works but alone
through the work of Christ, that if we
wish to gain forgiveness of sins and salvation we should believe in Him alone
who was born, died, and is risen for us
and who sits at the right hand of the
Father.38 Ir is the Gospel, it is me massaga
of jtuti/ication with the sol,u Christ,11,s and
the so/a fide, which here stands in the
center and is the critwion of co"ec/. Smptsral inte,prettJlion.
88 34 I, 105, 14: Wh:at faith says is chis:
You do not reach hc::aven chroush your own
works, but through Christ"• baptism and blood.
-41, 511, 5: ••• with faith, which says:
1. One muse believe in Jesus the Saa of God,
who etc..; throush Him I find remission of sins
and all thiDBS- (Line 13) : What faith? I believe in Jesus Christ, etc., the Father: if you believe
be 3,soa.-45, 10:
thein Him, you shallmy
Faith ays chat we ace maceived in sin, etc., ■ad
tbe whole world is guilty before Goel, and DO
one is able to save himself, much less othen, but
must crawl
thetoCross
and call upon Christ. •••
Paith ays: Through the Saa of Goel and His
works. Our works ace poison; through Him we
bea,me aved; our sins ace upon Him, IL 53. 49, 683, 1: Paith ays chat one mua believe in
tbe Pamer and in the Saa, dtroush whom I have
subjeca
remission of siDL 684, 22: Let each one leam
his faith for himself: I believe in Goel; tbe Son
wu bom, sufrered, sia at. ere.
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In accordance with this, Luther also
states explicitly that when he demands
that the interpretation of Saipture be s.amd,mi "'"'logitlm fidn he has in mind
the article of justification so/11 fid• as the
objective point of .reference (BezNgsf,Nnkl).
The analogy of faith is expressed in the
central Biblical statement concerning salvation in Christ alone.80 The question
whether the interpretation of a Saipture
passage is analogous to faith is identical
with the question whether it leads me to
Cb.rist.40 Correct interpretation of Scripture, also the allegorical, h:is as its characteristic the fact that it .relates everything,
not to works, but to faith; 41 that it does

men

is,

249

not contend against the Gospel of the
.redemption, which Christ alone has
brought.42 For his interpretation of the
First Book of Samuel, Justus Menius .receives the praise that he has therein shown
in an exemplary way how one must handle the sacred narratives in accordance with
the analogy of faith, by the fact that he
has taught how the saints' faith in God is
brought to the fore in them.43 Cont.rari-

ia final aim co make better people; the historical, however, which conrriburcs nothiq co
this, is in irsclf somediins quite
indifferent,
concerning which one may hold as he pleases. • • •
If then a lircr:ar, document is acceprcd as divine
revelation, nevertheless, the supreme crircrion
for it, u such, will be: 'All Scripture, inspired
by God, is useful for rcachiq, for reproof, for
111 43, 229, 1 (Lecnucs on Genesis, 1535 co
improvement, cu:.' And since the last-mentioned,
moral improvement
of man, consti1545): But the analOBY of faith is this (Acts4): namely, the
'There is no odier name under heaven given tutes the actual purpose of all rational religion,
it follows that this also comprises supreme
the
amons
by which we must be saved."
principle of all Biblical inrcrpreutioa. This re40 16, 73, 6 (Sermon on Exodus, 1524):
ligion is 'the Spirit of God which leads us inco
Does it lead me
the co Christ? Is it
analoSY of 111 truth.' But this Spirit is the one who, u
faith?
He instruca us, at the same time also vitalizes
41 13, 603, 17 (Lecrurcs on the Minor
us with principles for action; and He applies
conformir,
shown
be
co faith,
Prophets, 1524-26) : For what must
everydiing else which the Scripture may contain
is
in ever,
allegor, iu
that in regard co hiscorical faith entirely co the rules
that it applies to faith or co the ministr, of and motives of the purely moral faith. Ia every
the Word. Those allegories which are applied churchly faith this alone comtirurcs that which
are
co worb
worthless- 16, 77, 2 (Sermon on is aaually religion. All
iarcrpretatioa
study and
l!sodus, 1524): When I use the [Biblical} nar- of Scripture must proceed from the principle of
ratives co oppose worb, ever,thiq falls into fiadiq this spirit in it, and 'one an find ercraal
place so that faith is promoced. Paul [says} : life in it only insofar u it bean wimess co this
Sarah wu the woman who bas the Word of principle.'.. (R.U,iotl lf';,J,i,, 11M BolllllU of
RNSOII, 3, l, Yi).
God, Hagar cu:. In this waybent
he
it co the
Word of God and the analogy of faith. - 8,
a 26, 75, 38 (Lectures on 1 T'am., 1528) :
154, 11 (Concemins Confession, 1521) Luther Words
exegesis
of faith are words that are the analo17
(which does not-with of faith or asree with faith, so that they do a.ot
condudes an
the lloman Church-employ the paaqe ia milirarc apinst pier, and the doctrine (loa11)
Luke 17:14 u a basis for the practice of COD• of redemption.
fasioa, but which rather
a portrayal
finds in it
41 30 Ill, 539, 26 (Prem co the Book of
of the praise of Christ-who is sisaified by
the priest) with the comment: "That is the uue Menius, 1532): Menius ••• briap evelfthlaa
back co the fount and soun:e and teaches bow
meanin& which relarcs
co faith,
works;
it co
not
the sainu' faith in Goel ands out iD the [Bil,.
co
not co mea." - It is imuuaive at
narratives. 540, 6: Therefore, let the
this point co place before one's eyes, u a radical lical}
desisnarcs
reader pin from this little book nor only,
contrast, what Kant
u the supreme pious
principle
crircrion and
of all Biblical inrcrpre- u we have said, the uue uadenraadins and me
ratioa; ''Even the readiq of these HolJ Scrip- of the sacred narratives, but also an eumple of
tures or the inftldption of their CDDll:Dt hu u
how co handle them riabdy (u Paul tadla)

p,,,.
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wise it holds good that every alleged interpretation of Saiprure that directs men to
their own works instead of to Christ does
not correspond to the analogy of faith.44
Twice Luther illustrates this in the sermons on Romans 12 with the same two
examples. First: 411 the enthusiasts nnd
anabaprists hold the opinion that one dare
not preach only about faith but must also
tell a man that for God's sake he must
suffer something, go into the desert, forsake father and mother, wife and children,
wealth and property, etc.; and the pope
commands pilgtimages to Rome or Jerusalem; and they all say this with the intention of thereby showing a man the way
to be saved. One who speaks in this way
seems to be a true prophet because he can
according to the analOSY of faith. - Cf. also 8,
17, 9 (German Exposition of the 67th [68th]
Psalm, 1521).-In addition, reference should
be made here to a few passages in which Luther
•JI rhar the inccrprecacion of the Old Tesr:amenr
must agree (si,b roimo•) with the New Testa•
menr: 19, 139, 34 (Epistle of the Prophet Iaiah,
34
1526);
I, 374, 9 (Sermon, 1531); 54, 44,
22; 55, B (Concernins the Last Words of
David, 1543).
" 41, 511, 1: The Pope issues a bull and
indufsences with a seal and red wu and ays:
If it is in St. James etc., it is prophecy. Where
did he get this? From Scripture. And he says
that good v.-orks must be done, that pilgrimases
and penances must be performed; and with this
he has filled the whole world. What does this
prophecy lack? Ir does not qree with faith,
which ays: (1) One must believe in Jesus, the
Son of God, who, etc.; throuab Him I find remission of sins and all thinss, Christ I do not
find in St.James.-45, 3, 34: Listen whether
that thought is analogous CD faith. It is nor, because it leads me a-y from Christ CD trust in
my own worb
and
suferins, 4, 8: When I must
uust in something else than Christ, it does not
agree [with faith], because I must heed and
let my heart lNlt Him alone.
411 Por what follows d. 34 I, 105, 7-106,
2; and 45, 3, 1-4, 4.

quote Scripture (e.g., Matt.10:37; 19:29;
Luke 14:33) for himself. But docs such
teaching also agree with the faith? "No,
rather with the devil from hell." to For
faith says: We are conceived and born in
sin and together with all the world guilty
before God; we can therefore not save ourselves through our own works but must
crawl to the cross of Christ and in faith
cling to Christ alone, who has taken all our
sins upon Himself.47 Because the former
teaching leads away from Christ and faith
and directs us to our works, therefore it is
false and not analogous to faith.48 If one
wishes to remain in the analogy of faith,
then one dare not understand such words
of Jesus as a directive for a better life and
for being saved.40 On the contrary, they
mean to affirm that if the Christian is
pressed toward the denial of Christ and
of his faith, he should be prepared to give
up everything and let himself be strangled
rather than to forsake Christ. Second: 110
In support of the invocation of Mary and
the saints appeal is made to Ps. 150: 1,
"Praise the Lord in His saints." As a mat•
ter of fact this word actually occurs in the
Scripture. But the interpretation of the
passage as referring to the invocation of
the saints does not agree with the faith.
40

34 I, 105, 13.
45, 3, 10 (See note 38 for the wording).
48 34 I, 107, 1: Therefore the papisa and
the Anabaptists have fallen beadlons from the
faith. - 45, 3, 23: Here the pope and his followers go too far, because he directs me to the
devil's hind end; directs me a-y from Christ
CD llome or Jerusalem.
40 45, 3, 29: Not in order that in mme
corner you begin developins a better character
and [want]
to
be saved
thereby.
110 Por the followins cf. 34 I, 106, 3-12; and
45, 4, 4-10.
47
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For the latter says that Christ, but no saint,
Thus Luther formulates Paul's meaning,
not even Peter and Mary, bas shed His which is also his own, in Rom.12:7 as
blood and died for me in order that for follows: "Those who have the grace to
this reason I should place my trust in interpret Scripture should see to it that
Christ alone. Therefore that psalm passage they interpret it in such a way that it
"must" have another meaning, and one agrees with the faith and does not teach
must "handle" (fuehren) the passage in contrary [to the faith] nor otherwise than
such a way that it agrees with the faith.111 faith holds. . . • In this way all teaching
It can therefore have only this meaning: and interpretation of Scripture is mightily
I praise God for the saints in the same overthrown that directs us to our own
way as at mealtime I give thanks for food work and under the name of faith makes
and for all the gifts of God; so I also false Christians and workrighteous people.
thank God for this, that He created Mary For that which teaches us to banish sin
and to be saved or become pious and have
and appointed Peter to be an apostle.
With this it has become evident that a good conscience before God in another
Luther's exegetical principle of the analogy way than alone through faith without any
of faith is totally determined by the Bib- works, that is at once no longer analogous
lical justification-faith (Rcchlfer1igungs- to faith and does not agree with it." u
gla11be). In accordance with the analogy To him who does not know that only that
of faith is that kind of speaking which faith justifies which rests on nothing else
corresponds to the message of Holy Scrip- but on Christ's righteousness-to him
ture that we become righteous before God God's Word is a dosed book.0• To him
only through faith in Christ, who bas re- who knows it, the Scripture stands open.1111
deemed us through His death and not The doctrine of justification "alone opens
through our own works. Whatever is con- the door to the entire Bible;• as the Apoltrary to this proposition is not analogous ogy (IV, 3) says in agreement with Luto faith, not even if it presents itself as ther. Luther wants to put this understandScriptural doctrine and is adorned with
Biblical quotations. Therefore this propo- your conscience can be cenain. ""Righreous by
faith." If anyone says he is justified by works,
sition concerning the righteousness of faith I cake my yardstick and I pass iudsment on
must be employed as aiterion, as judica- wharevcr they propose.
tlve verdict against all interpretation of
G3 17 II, 39, 5 and 11.
Scripture that leads to work righreousness.112
Gt 31 II, 65, 10 (Lemues OD Jsa.iah, 1527
34 I, 106, 9: Therefore the tat '"Pnise
the Lord in His saincs" must have another meanins. (Line 7): Therefore handle the est so
that it asrccs and accords with
faith,
the
or else
desist. -The same expression also in 27, 299,
15 (Sermon, 1528): Now we must handle the
tezt so that it does not contndict this foundation.
112 17 I, 55, 30 (Sermon, 1525): One must
not say: He adduces Scripture, therefore it is
cor.rea. You must see whether he adduces it
righdy; JOU must have deu passases so that
Gl
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ID 1530): Por him who
knowdoes not
what
faith is, the Word of God is a dosed hook.
In Gal 2 Paul a,s, "I live, ,et not I, buc Christ
in rM." I do not ICly on my own righa:ousaas
nor on mac of the Pharisees, but only on Christ'L
••• He who does not know or do this is IUikiq
apinsr the Word of God, even if he uses the
greatest words of Christ.
1111 34 I, 106, 15: Therefore this anicle musr
be preserved u chief above all othen; if I know
what faith is, the Scripture will stand open and
asrcc with the faith.
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.iog .ioro serious practice in exegesis, even
if this has far-reaching consequences. If,
we have heard, he wants to "handle"
(fwhrn) a Scripture pa553ge in such a
way that it docs not depart from the analogy of faith, that is, docs not contradict the
docttinc of justification sold fida, then this
takes for granted that there are passages in
the Holy Scripture in which justification by
works seems lO be taught and which accordingly do not seem to stand within the
analogy of faith. Luther in faa had had
such passages held against him and had
himself found such in the Bible; he called
them the loci th opmbtn. And now he
is prepared and determined to interpret
them in accordance with the rule of the
analogy of faith. Concerning the stoty of
the woman with a bloody Bux, who according to Jesus' own assertion (Matt.9:22)
bad received the grace of healing through
faith and not through merits, Luther remarks that one must always and evetywhere urge such loci /uln over against
aust in works.68 When one encounters
loci th opmb,n in the Scripture, they are
to be set in relation to the loci rlt1 f,dtJ and
to be understood in the light of the latter."
H 38,488, 18
llm of Matthew,

(Ann01ariom on Some Cbap1536): These fairh-pusases
everywhere
must alwap and
be urged in opposidoa ID UUlt in works. (Line 29) : And lhese
aampla are recorded so chat grace may be
piacbed in opposidon ID works, even thoup
works are afu:rwanb not ID be omitrcd. Therefore we, too, must urae them in opposidoa ID
worb. Por the wonb are dear: your fairh bas
aftd ,ou; works have not.
IT 9, 382, 24 (Scbolia OD the Book of Genesis. 1519--211) : They COiiea certain pusqes
of Scripaue where mention is made of worb,
u when it is mted in Matthew that Goel will
,:equire worb of loft from us on Judsment Day
-failina ID undentancl chat talren
tbae and similar
pusqes must be referred ID the pusqes OD
faim. Hena: one wbo is learning Holy Writ

Only such interpretation of Scripture is
given by the Holy Ghost and dares to
make its appe:il to Him; for He says only
that which is in accordance with the analogy of faith, because it is His office to
glorify Christ.GS
must sec to it that he begins his plan of study
with those Scriptures which contain a discussion
of faith and works, such as the Epistles o f Paul
ID the Romans and G:datfans. - 15, 424, 14
(Sermon, 1524 ) : • •• As do our doaon when
they raise the objeaion: Do you not sec the
passages of Scripture regarding works? What
shall we answer? • • • One cannot tolerate understanding them as pertaining to works; it must
be grace. - 30 JI, 660, 4 (Concerning the Doctrine of J ustification, 1530 ) : To all statemcnu
of Scripture in which a righteousness of works
seems to be set up, you will respond with this
word from H ebrews 11: '"By faith."' - 34 I,
375, 1 (Sermon, 1531) : One must deal through•
out the Scripture in such a way that there is
asrccment herewith and not the contrary. (Line
13) : Paul is not able to preach about good
works without bringing in faith. (Linc 16):
If I do not at the same time bring in the chief
ardcle, it will be prcaching
causes
d10t
people
ID stumble.
118 34 I, 107, 8: If you deliver a prophecy,
see that it is in conjunction with fairh. If it is
nor, you must say: This wu preached by the
devil The Holy Spirit says He reveals that
which qrccs with fairh. -41, 268, 26 (Sermon, 1535): It should not be disjoincd from
prophecy, contrary to and divergent from fairh.
Where preaching is about Christ IO chat all
doctrine aims at chis that He be believed and
honored, there is the Holy Spirit. - 49, 682, 12:
If it is the Holy Spirit who maJca you a prophet,
He will not set you on the wrong track, but will
teach that which asrccs with faith in Christ.
die
Holy
When
Spirit wu promised ID the said:
Comforter
apostles, UC1111]
"When the
comes, He will guide you ialD all trurh"; "He
will glorify me."' The Holy Spirit indeed has
various revelations, but rhcy should all qrcc
with the faith, which is that the Holy Spirit
glorifies the Son of Goel. - It should be mentioned at the end of this ICCtion that Luther'■
buic intcndon bas dearly
been strongly and
up by P. Althaus ia ICCtion 18 of bil
work on Dogmatics, D;. Cbrhllid,• VI'"'1,Nil.
See especially p. 211.
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in many passages he expressly stated that
every single word in Saipture is important
and that not one dare be altered; 111 even

It would now actually be in place and
necessary to demonstrate by means of conaete examples from Luther's exegesis how Scripture inlD a different .mcanins ii dangerous,
he proceeds and to what consequences he this must nor be lishdy permitted, lest finally
be shaken.
comes when he interprets the Scripture ac- the authority of the entire Saipture
- 14, 650, 4 (The Deuteronomy of MOSCI with
cording to the analogy of faith and in so Norcs, 1525): Well known is the stupidity of
doing comes upon loa do opcribus. But the ostrich, which thinks it is IDtally coverccl
whoever would want to show this would when iu head is coverccl with some branch.
Thus an impious teacher seizes upon some
have to write a book in order to do justice individual statement of Scripture and thinks he
to the abundance of material and to draw has a beautiful notion, bur fails ID see that he
out of this an analysis of Luther's typical is makins his daim as one who is naked 1111d
defenseless on every side. - 18, 701, 10 (On
exegetica.l methods of procedure.1111 Here the Dondase of the Will, 1525) : I have noticed
there is room for only a few basic ob- that all heresies and errors in regard to the
Scriptures have come nor from the simplicity of
servations.
the words (as is claimed almost throushour the
One has to reckon with the fact that in world), but from disregardins the simplicir, of
opposition to Luther, who establishes the the v.-ords and from a fondness for fisures and
implications that come out of men's own heads.
principle of the analogy of faith for exe- 703, 1: For it is not left to our discretion (as
gesis, doctrine, and preaching and operateS the Diatribe persuades itself)
fashionto
and
refashion
the and
words of God as we please; otherin accordance with it, the
suspicion
what
wi!C
is left in the entire Scripture? charge is raised that he does violence to 30 JI, 390, 19 (Disawwal of Purgatory, 1530);
Holy Scripture by everywhere drawing his No doubt one an (if an,one wants to) make
doctrine of justification into it.ao Over a lie out of the entire Scripture.-27, 56, 9
(Sermon on Baptism, 1528): Their basic posiagainst this one may recall first of all the tion is this: Something external cannot be usefact that Luther had a dear eye for the ful for salvation. Having laid down this prindanger of an interpreter's drawing an in- ciple, the, take their stand on it,, and explain
away all Scripture pusase1 offered
that are
in
dividual sentence out of the Saipture and opposition. They establish a basis out of their
unjustifiably making it an exegetical pre- own conjeaure and then charge ahead and ex367, 4
(Sersupposition or of taking a preconceived plain all the Scriprures away.-47,
mon on Matthew 18-24, 1537-40): Thea
idea and attaching it to the Saipture and the pope charges ahead 1111d declares that tbe
in both instances completely misinterpret- Scripture cannot
exconuadicmr,,
be widenroocl
therefore
without his
one that
must
it is
planation;
sincethe fact
ing it; 11 and apart
from this,

follow his explanation. Not ,et,, dear
,ou dare not play master over the ScripI have offerccl a small example in my pope;
Lukas
ture, nor dare I, nor 1111,one else, according to
essay, "Luthen Auslegung wn
16, 9," our own notion. To the cleYil with that! We
/!r,•n1•liseh• Th.alo,;., 1948/49, No. 4, pp.151 should let the Scripture rule and be muter
ID 166.
over UL
ao Cf. the ( cautious 1111d carefully consid82 4, 318, 40 (Lectures 011 the Psalter, 1513
erccl) aitical comments of K. Barth regarding to 1515):passage
Ever,
of Scripture requua
in KmhlkM Do1t11.ia I/2, boundless widentanding.-57, 233, 22 (lecLuther's
pp. 340 and 536 f.
tures on Hebrews, 1517/18): Tbe words of
Holy Scriprure are aot to be hancllecl nesll11 I dte only a few puases out of a great
gendy. Since
they are the Spirit'■ word■, they
number. 57, 181, 12 (Lectura OD Hebrews,
1517/18): Because twisting the plain words of must be frauaht with imponance and maje■tr. 110

ezesem
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as in his own exegesis he does not P355
over a single loe#S da oparib11-s but honesdy exerts himself to expound its meaning.a But with these indications the matter is indeed not yet disposed of. It really
cannot be
that Luther's warnings against the misinterpretation of Scripture in the name of a preconceived principle and against the cavalier byP355ing of
dear Scripture statements and their verbatim text were essentially directed to the
address of the papists, the enthusiasts, and
the opponents in the Lord's Supper conuoversy, while he himself here and there
adopted an exegetical procedure which
formally did not seem to be distinguish12, 235, 17 (To the Knights of the Teutonic
Order, 1523): Why do they not believe the
Scripture, when a sinale passase counts for more
than all the books in the world? - 23, 105, 24
(That These Words of Christ, 1527): If they
were not such frivolous despisen of the Scripture, then one clear pause from it should move
them u much u if the world were full of
Scripture, u is indeed the case. For m me it is
u if each passage made the world mo small. 26, 450, 19 (Confession Concemiq Christ's
Supper 1528).-26, 566, 11 (Report tO a
Good Friend, 1528): Whoever wants tO alter
or nullify a siasJe commandment or word of
God, can also nullify them all; if he docs not
want to alter or nullify all of them, then he
may alter or nullify none. Because they are all
of equal honor; one u much God's Word u
another•••• - 54, 39, 12 (On the Last Words
of David, 1543): The Holy Spirit is no fool
or drunkard, that be would speak a s,llable, m
ay nothing of a word, in vain. - already
If one holds
these statements aloqside, ay, 39 II, 219, 15
("one word muats for little with the Holy
Spirit"), and the other scatemeau of Luther
cited in note 3, one semes immediately somethins of the force of the tension within Luther'■ stance coward the Scripture. On this d.
"Gehonam
in Lutben
Bibel," und
Stclluq zur
in Vol. I of his TNOlo,udJ• A.•/JMIZ•, 1929, pp.140-152.
a Ia support of thi■ let me refer qain for
eample'■ alee to my esay mentioned in 110tc
59, apecially ■caiom W and IV.

able from that aiticized in others. Or
could one not flatly characterize Luther's
exegesis in accordance with the analogy of
faith with the words which we just heard
from
his own mouth as a criticism of the
overlooked
Anabaptists: they fay 11 foundation and
then st:i.nd upon it, and to all Scripture
P355ages that one brings up against them
they give 11 "gloss"?
But Luther does not
shrink from the fatal proximity to the
criticized procedure of others; he does
what is apparently the same and- is certain of his case. For the former lay a
foundation ex stto cap111 - he does not!
One makes it obviously too easy for
himself, if one says-and those who so
argue dare not be allowed to get away
with it: Luther reads "his" doctrine of justification everywhere into the Scripture.
H. J. lwand has stated very nicely what
needs to be observed on this. H e calls the
article of justification so/a fide the immovable center of Luther's theology and
adds the comment: ''This article of the
justification of a man before God is something more and something totally other
than a docuinal point in his system, it is
the center, which not Luther-but which
another has laid down. It is laid down
with the revelation of God in Jesus Ouist
himself." 1111 The doctrine of justification is

°"

We place aloasside
(nores
orhcr
each
two pacited
61 and 51) from ■er
moas of the year 1528. Luther'■ opponents:
""They escablisb a bui■ out of their own conjecture and then charge ahead and ezplaia all
the Scriprures away" (27, 56, 11). Luther himself: ''Now
somust
we use the
text
that it docs
notFreiheit
conrradia the fouad■tion" (27,299, 15).
GIi H. J. Iwaad, '"Glaubemgerechtigkeit n■ch
h••I•, 75
Luthers Lehre," Th.alo1iseh•
(1941), p. 5. Cf. also Paul Schempp, Lldhws
S1•U.•1 ..,. Hrili1n Sehri/1, 1929, pp. 25-26:
At every pointScripture
the
waau tO direct 111
to the central point,
central
and "thi■
point is
M

uses
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indeed nothing else than the expliation

and application of the kerygma of the
cross. Luther's firm and unshakable theological point of departure is that which
stands in the center of Scripture and which
Scripture itself designates as its center:
the Gospel of the grace of God which in
Jesus Christ, who on the cross accomplished the a.II-sufficient work of salvation,
unconditionally espouses the CJ.use of the
sinner and requires nothing of him than
that in glad faith he submits to such gracious love. That is the very heart of Luther's understanding of Scripture. His principle that the Scriprure is to be interpreted
according to the analogy of faith is only
a further but identical form of the one
material norm of Scripture interpretation,
which he can also formulate as follows:
The Holy Scriprure must be understood in
the knowledge of the distinction between
Law and Gospel; 00 or: it can only then
be rightly interpreted when it is referred
to Christ and interpreted (Jro Christo, when
Christ thereby is "urged" and alone receives :tll honor.07 Only such exegesis
Chrisr, or"' - ir is nor Luther•• iarerpre111rion,
bur the clear sclf-inrerprerarion of Scripwre that
justifies this 'or" - "the Gospel of the sinner's
jusrifiarion by gr.ace without the Law."
18 18, 680, 28 (On the Bondage of the Will,
1525) : Tell me, please, what aa a man do in
the realm of rheoloSY and Holy Writ, if he has
nor even reached the point of knowiq what is
Law and
is Gospel; or, if he does know,
scorns ro observe the
He is bound
ro mix up everything, heaven with hell and life
with death, and will make absolutely no eiforr
ro know anything about Christ.
07 14, 400, 14 (Sermon oa Genesis, 1524):
A preacher must discern and recognize Cbrisr,
and be experienced in the Scripwre, 1111d refer
all Scripture ro Chrisr; for in this way he will
accomplish mmcrhiq
a
and thus become mishrr
Por all the srarements of Scripture
have ro do with that Man who is ailed Christ.
-14, 348, 5 (Sermon on Genesis, 1523):

https://scholar.csl.edu/ctm/vol38/iss1/28

2'5

stands in obedience to the self-interpretation of Scriprure. For the latter speaks of
Christ ,pc, comenlionnn el 11111ilht1sin, i.e.,
it so speaks of Him that beside Him nothing matters; it testifies to His sole and allsufliciency.08 Here lies the difference in

Herc you must find Christ: If you don'r, ir is
not a. true rexr of Scripture. - 39 I, 47, 3
(Theses Concerning Faith and Law, 1535):
Scripwre musr be understood in favor of Christ,
nor against Him. For that reamn it must either
be referred ro Him or nor regarded as true
Scripwrc. (Linc 19): Therefore, if the adversaries urge
urge
Scripture against Christ, we
Christ against Scripture. We have the Lord,
they the servants; we have the Head, they the
feer or members, over which rhe He:ad musr
dominate and rake precedence. If one of them,
Christ or rhe Law, had ro be let 80, the Law
would have ronor
go,
Christ. - 1, 219, 21
(Penitential Psalms, 1517) : If mmeone were
Are
ro say
royou
me:
able ro ulk a.bout norhiq
bur human righteousness, wisdom, o.nd srreqtb;
always ro be interpreriq rhe Scripture with reference ro God"s righreousneu and srace; and
thus do nothins bur fiddle on one suiq and
sing only one song? I answer: I.er everyone
look ro himself. As for me, I confess: As often
u I have found less than Christ in Scripture,
I have never yer been satisfied; but u often u
I have found more than Christ in Scripwre,
I have never been poorer; 10 that to me this also
appears true, that God the Holy Spirit neither
knows nor wants to know anytbiq more than
Jesus Christ.
GB 18, 782, 21 (On the Bondqe of the Will,
1525) : Scripture ever,where proclaizm Cbrisc affirmation anti
both by
and by
779, 17:
If all the thinp that are said of Christ and of
srace were nor said by -Y of affirmation. 10
what
rho.r they may be conrrasred with
opposires
their
disrinaion?
- such
u, outside of Cbrisc there is nothiq but
Saran; outside of sraa: notb.in& but wrath; outside of lishr norhiq bur darkaeu; outside of the
way norhiq bur error; outside of truth norhina
bur a lie; outside of life nothiq but death -of
what use I ask you, would all the apostolic discourses be and, indeed, rhe entire Scripture?
They would all he wriltell in ftin, for they
would nor compel the realization that men need
Christ; yet this is their sn:acat: CIODCCm. -15,
527, 35 (Sermon, 1524): Scripture ouahtany
nor
is
to he inrerprered
in
other -Y than that
man
norhins and Christ alone is everyrhiq.
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unde.rstaading of Saipture between Luther
and his opponents, with whom he had in
common the formal principle of Saipmre
( d. n. 1) : they do not deal seriously with
the sol,u Cbris1,u of the Saipture, whereas
he in all exegesis holds this steadfastly in
view and consistently brings it to effect.09
When Luther interprets the Saipmre in
acconlance with the analogy of faith and
demands such interpretation, when he
urges the loci de /ills against the loci dt1
opfflhw, when be handles individual Scripture passages in such a way that they do

not contradict the sol• f,Je, when he does
not permit words of Scripture to be employed for the purpose of binding the
grace of justification in spite of everything
to all sorts of pre- and post-conditions, and
of directing man, instead of to Christ ( or:
besides Christ, also) to himself and his
work and his performance - then he does
this not in order that he might be right
after all with "his" doarine of justification
but in order that thereby the Gospel of
the sole efficacy of gr.ice and the all-sufficiency of the work of Christ might remain
inviolate and unabridged and that thereby
• 20, 216, 7 (Sermon, 1'26) : Today thus
we minded:
comfort may not be Jacking for the sinwe all - papists, heretia,
are all
Christiam-confea that the Scripmre is God'L ner, who can become righteous alone
But where theand
uue
false scholan pare through faith. All the "f11ehren" and "11,company is at dais point: The papists also preach gertl' of Luther, also when it occurs against
Christians
believe object,
about the Chrisdan scaoce, that one must
Christ.
in
We
"'If it is faith the letter of the Scripture, is nothing but
that does it, then it is not worb.'" Christ is the obedient carrying out of the self-intersomedainsmy
elseworks;
this
tb&D
''Yes'";
way
and in
pretation of the Holy Scripture, which
we keep
They ay,
but they
designates salvation in Christ alone as its
wee from faith ia doem"t
power,"'But
ayins,
it
do it alone, you must also perform works"; and centtal meaning and content-it is nothwhh dais they desuoy it. Just u the Pharisee ing else than obedience toward Christ, who
used to have the Scripmre but DOI: ia power
70
Upon
and undentandiDB, so also these people. They is the ""'"' and rt1x Scripltlru.
have the husks of faith, but they squeeze out the article of justification sol,, /ills and
the kemel and the juice, because they ay
that
upon its pure proclamation depends, as
is dead without works,
holdand
only
to
faith
leaer of faith and not
is ia power, namely, Luther concisely declares in the Smalcald
our righmnwieu. - :54 I, 1, 1 Articles, the very existence of the church.
that Jam
(Sermon, 1,:51).-14, :57, 2 (Sermon, 1,2:5): The latter is alive and well-ordered preWe sbou1cl Jee Christ alone be the one who takes
away sim. Therefore, whoever tries to wee cisely in the degree that this doctrine bolds
a-y sins by bis own works is deoyiq
Christ:
good in her midst and is actually confessed

1,

Christhe confeaes
to be Lord, but they do not
perceift Christ's naaue and quality; they remsTO 40, I, 4,8, 8 (lectures OD Galatiam,
Dire the husks, but nor the kemel.-27, 20, 21 1':51): I shall nther sray on the side of the
(Sermon, 1528): It is a denial of Christ when
I deny His chief doctrine,one
that no
is aftd Author of Scripmre. Nevertheless, ir is imposby his own worb. Whoever does a-y with sible for Scripmre to be opposed to Him, except
this doctrine, does away with Christ.-TR. 1, at the hand of men who are blind and ianorant
to
270 (Tablecalk, 1,:52): The Pelaaiam and the of Scripmre. Bur if you are unablereconcile
Him] and they keep sueuiq
pope are highly di,auisecl bereda. lleprdiqScripmre [with
Christ. they aamt to the fact that
is He
God Scripmre-: I strea the Head of the family,
the Kins of Scripmre, who bu become the
and man. but the use of Chrill: they deny, namely
that He is our rigbteoumeu without our worb. price of my alvatioa.-Cf. aim :59 I, 47, 19
-Cf. also W. Blert, Mor,holo,;. JG LldlJff- (see DOie 67 above); 41, 692, :51 (Sermon,
llnM, I. 1951, p. 167.
1':56).
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and preached as the center of her proclamation.11 For such preachin& however,
there is need of correct interpretation of
Holy Scripture. In this task the exegete,
following Luther's direction, will take heed
that he does not play master over Scripture
with theological opinions, that he does not
bypass a single word that "smnds written,"
that he places the loci tl11 opm!JNS in the
right context a.nd preaches them in their
right "use," and - he is not obliged to take
over eve.ty individual exegesis of Luther
himself. But he must also let himself be
71 Sec also the fine essay by H. Dietzfelbinser,
"'Die Rec:htfertisungslebre a1s die Mitte der Verkueadigung," JJw1'•dJ dt11 Mllrli,, Z..1bt1rBntl111, 1948, pp. 96-100.
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forbidden to listen to a Jocalistic and literalistic Biblicism, which fancies itself
especially true to Scripture when it mingles the loo ti. opllrib,u in the doctrine
of justification, and with his stipulations
turns the Gospel into Law; Urg111 smp111r11111 eorm11 Clms1""'1 Contrariwise he
can learn through Luther to interpret the
Scripture correcdy, namely, in such a way
that Christ alone has the glory of bestowing on us through faith the righteousness
before God- that is, to interpret Holy
Scripture according to the analogy of faith.
Translation by
llICHAJU> JUNGJCtJN'IZ
St. Louis, Missouri

16

